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6. By this very circumstance, the traditional local communities such as families, clans, 

tribes, villages, various groups and associations stemming from social contacts, 

experience more thorough changes every day.  

[258] 

The industrial type of society is gradually being spread, leading some nations to 

economic affluence, and radically transforming ideas and social conditions established 

for centuries.  

[259] 

Likewise, the cult and pursuit of city living has grown, either because of a 

multiplication of cities and their inhabitants, or by a transplantation of city life to rural 

settings.  

[260] 

New and more efficient media of social communication are contributing to the 

knowledge of events; by setting off chain reactions they are giving the swiftest and 

widest possible circulation to styles of thought and feeling.  

[261] 

It is also noteworthy how many men are being induced to migrate on various counts, 

and are thereby changing their manner of life. Thus a man’s ties with his fellows are 

constantly being multiplied, and at the same time socialization brings further ties, 

without however always promoting appropriate personal development and truly 

personal relationships.  

[262] 

This kind of evolution can be seen more clearly in those nations which already enjoy 

the conveniences of economic and technological progress, though it is also astir among 

peoples still striving for such progress and eager to secure for themselves the 

advantages of an industrialized and urbanized society. These peoples, especially those 

among them who are attached to older traditions, are simultaneously undergoing a 

movement toward more mature and personal exercise of liberty.  

[263] 

27. Coming down to practical and particularly urgent consequences, this council lays 

stress on reverence for man; everyone must consider his every neighbor without 

exception as another self, taking into account first of all His life and the means 

necessary to living it with dignity,
8
 so as not to imitate the rich man who had no 

concern for the poor man Lazarus.
9
  

[264] 

In our times a special obligation binds us to make ourselves the neighbor of every 

person without exception and of actively helping him when he comes across our path, 

[265] 



whether he be an old person abandoned by all, a foreign laborer unjustly looked down 

upon, a refugee, a child born of an unlawful union and wrongly suffering for a sin he 

did not commit, or a hungry person who disturbs our conscience by recalling the voice 

of the Lord, As long as you did it for one of these the least of my brethren, you did it 

for me (Matt. 25:40).  

Furthermore, whatever is opposed to life itself, such as any type of murder, genocide, 

abortion, euthanasia or wilful self-destruction, whatever violates the integrity of the 

human person, such as mutilation, torments inflicted on body or mind, attempts to 

coerce the will itself; whatever insults human dignity, such as subhuman living 

conditions, arbitrary imprisonment, deportation, slavery, prostitution, the selling of 

women and children; as well as disgraceful working conditions, where men are treated 

as mere tools for profit, rather than as free and responsible persons; all these things and 

others of their like are infamies indeed. They poison human society, but they do more 

harm to those who practice them than those who suffer from the injury. Moreover, they 

are supreme dishonor to the Creator.  

[266] 

42. The union of the human family is greatly fortified and fulfilled by the unity, 

founded on Christ,
10

 of the family of God’s sons.  

[267] 

Christ, to be sure, gave His Church no proper mission in the political, economic or 

social order. The purpose which He set before her is a religious one.
11

 But out of this 

religious mission itself come a function, a light and an energy which can serve to 

structure and consolidate the human community according to the divine law. As a 

matter of fact, when circumstances of time and place produce the need, she can and 

indeed should initiate activities on behalf of all men, especially those designed for the 

needy, such as the works of mercy and similar undertakings.  

[268] 

The Church recognizes that worthy elements are found in today’s social movements, 

especially an evolution toward unity, a process of wholesome socialization and of 

association in civic and economic realms. The promotion of unity belongs to the 

innermost nature of the Church, for she is, "thanks to her relationship with Christ, a 

sacramental sign and an instrument of intimate union with God, and of the unity of the 

whole human race."
12

 Thus she shows the world that an authentic union, social and 

external, results from a union of minds and hearts, namely from that faith and charity 

by which her own unity is unbreakably rooted in the Holy Spirit. For the force which 

the Church can inject into the modern society of man consists in that faith and charity 

put into vital practice, not in any external dominion exercised by merely human means.  

[269] 

Moreover, since in virtue of her mission and nature she is bound to no particular form 

of human culture, nor to any political, economic or social system, the Church by her 

very universality can be a very close bond between diverse human communities and 

nations, provided these trust her and truly acknowledge her right to true freedom in 

fulfilling her mission. For this reason, the Church admonishes her own sons, but also 

humanity as a whole, to overcome all strife between nations and race in this family 

spirit of God’s children, an in the same way, to give internal strength to human 

associations which are just.  

[270] 

With great respect, therefore, this council regards all the true, good and just elements [271] 



inherent in the very wide variety of institutions which the human race has established 

for itself and constantly continues to establish. The council affirms, moreover, that the 

Church is willing to assist and promote all these institutions to the extent that such a 

service depends on her and can be associated with her mission. She has no fiercer 

desire than that in pursuit of the welfare of all she may be able to develop herself freely 

under any kind of government which grants recognition to the basic rights of person 

and family, to the demands of the common good and to the free exercise of her own 

mission.  

53.[…]Thence it follows that human culture has necessarily a historical and social 

aspect and the word culture also often assumes a sociological and ethnological sense. 

According to this sense we speak of a plurality of cultures. Different styles of life and 

multiple scales of values arise from the diverse manner of using things, of laboring, of 

expressing oneself, of practicing religion, of forming customs, of establishing laws and 

juridic institutions of cultivating the sciences, the arts and beauty. Thus the customs 

handed down to it form the patrimony proper to each human community. It is also in 

this way that there is formed the definite, historical milieu which enfolds the man ooe 

every nation and age and from which he draws the values which permit him to promote 

civilization.  

[272] 

58. There are many ties between the message of salvation and human culture. For God, 

revealing Himself to His people to the extent of a full manifestation of Himself in His 

Incarnate Son, has spoken according to the culture proper to each epoch.  

[273] 

Likewise the Church, living in various circumstances in the course of time, has used 

the discoveries of different cultures so that in her preaching she might spread and 

explain the message of Christ to all nations, that she might examine it and more deeply 

understand it, that she might give it better expression in liturgical celebration and in the 

varied life of the community of the faithful.  

[274] 

But at the same time, the Church, sent to all peoples of every time and place, is not 

bound exclusively and indissolubly to any race or nation, any particular way of life or 

any customary way of life recent or ancient. Faithful to her own tradition and at the 

same time conscious of her universal mission, she can enter into communion with the 

various civilizations, to their enrichment and the enrichment of the Church herself.  

[275] 

The Gospel of Christ constantly renews the life and culture of fallen man, it combats 

and removes the errors and evils resulting from the permanent allurement of sin. It 

never eases to purify and elevate the morality of peoples. By riches coming from 

above, it makes fruitful, as it were from within, the spiritual qualities and traditions of 

every people and of every age. It strengthens, perfects and restores
6
 them in Christ. 

Thus the Church, in the very fulfillment of her own function,
7
 stimulates and advances 

human and civic culture; by her action, also by her liturgy, she leads them toward 

interior liberty.  

[276] 

59. For the above reasons, the Church recalls to the mind of all that culture is to be 

subordinated to the integral perfection of the human person, to the good of the 

community and of the whole society. Therefore it is necessary to develop the human 

faculties in such a way that there results a growth of the faculty of admiration, of 
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intuition, of contemplation, of making personal judgment, of developing a religious, 

moral and social sense.  

Culture, because it flows immediately from the spiritual and social character of man, 

has constant need of a just liberty in order to develop; it needs also the legitimate 

possibility of exercising its autonomy according to its own principles. It therefore 

rightly demands respect and enjoys a certain inviolability within the limits of the 

common good, as long, of course, as it preserves the rights of the individual and the 

community, whether particular or universal.  

[278] 

This Sacred Synod, therefore, recalling the teaching of the first Vatican Council, 

declares that there are two orders of knowledge which are distinct, namely faith and 

reason; and that the Church does not forbid that the human arts and disciplines use their 

own principles and their proper method, each in its own domain; therefore 

acknowledging this just liberty, this Sacred Synod affirms the legitimate autonomy of 

human culture and especially of the sciences.
8
  

[279] 

All this supposes that, within the limits of morality and the common utility, man can 

freely search for the truth, express his opinion and publish it; that he can practice any 

art he chooses: that finally, he can avail himself of true information concerning events 

of a public nature.
9
  

[280] 

As for public authority, it is not its function to determine the character of the 

civilization, but rather to establish the conditions and to use the means which are 

capable of fostering the life of culture among an even within the minorities of a 

nation.
10

 It is necessary to do everything possible to prevent culture from being turned 

away from its proper end and made to serve as an instrument of political or economic 

power.  

[281] 

61.[...] Opportunities for the same education are to be found also in the societies of 

today, due especially to the increased circulation of books and to the new means of 

cultural and social communication which can foster a universal culture. With the more 

or less generalized reduction of working hours, the leisure time of most men has 

increased. May this leisure be used properly to relax, to fortify the health of soul and 

body through spontaneous study and activity, through tourism which refines man’s 

character and enriches him with understanding of others, through sports activity which 

helps to preserve equilibrium of spirit even in the community, and to establish fraternal 

relations among men of all conditions, nations and races. Let Christians cooperate so 

that the cultural manifestations and collective activity characteristic of our time may be 

imbued with a human and a Christian spirit.  

[282] 

63. In the economic and social realms, too, the dignity and complete vocation of the 

human person and the welfare of society as a whole are to be respected and promoted. 

For man is the source, the center, and the purpose of all economic and social life.  

[283] 

Like other areas of social life, the economy of today is marked by man’s increasing 

domination over nature, by closer and more intense relationships between citizens, 

groups, and countries and their mutual dependence, and by the increased intervention 

of the state. At the same time progress in the methods of production and in the 
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exchange of goods and services has made the economy an instrument capable of better 

meeting the intensified needs of the human family.  

Reasons for anxiety, however, are not lacking. Many people, especially in 

economically advanced areas, seem, as it were, to be ruled by economics, so that 

almost their entire personal and social life is pennated with a certain economic way of 

thinking. Such is true both of nations that favor a collective economy and of others. At 

the very time when the development of economic life could mitigate social inequalities 

(provided that it be guided and coordinated in a reasonable and human way), it is often 

made to embitter them; or, in some places, it even results in a decline of the social 

status of the underprivileged and in contempt for the poor. While an immense number 

of people still lack the absolute necessities of life, some, even in less advanced areas, 

live in luxury or squander wealth. Extravagance and wretchedness exist side by side. 

While a few enjoy very great power of choice, the majority are deprived of almost all 

possibility of acting on their own initiative and responsibility, and often subsist in 

living and working conditions unworthy of the human person.  

[285] 

A similar lack of economic and social balance is to be noticed between agriculture, 

industry, and the services, and also between different parts of one and the same 

country. The contrast between the economically more advanced countries and other 

countries is becoming more serious day by day, and the very peace of the world can be 

jeopardized thereby.  

[286] 

Our contemporaries are coming to feel these inequalities with an ever sharper 

awareness, since they are thoroughly convinced that the ampler technical and economic 

possibilities which the world of today enjoys can and should correct this unhappy state 

of affairs. Hence, many reforms in the socioeconomic realm and a change of mentality 

and attitude are required of all. For this reason the Church down through the centuries 

and in the light of the Gospel has worked out the principles of justice and equity 

demanded by right reason both for individual and social life and for international life, 

and she has proclaimed them especially in recent times. This sacred council intends to 

strengthen these principles according to the circumstances of this age and to set forth 

certain guidelines, especially with regard to the requirements of economic 

development.
1
  

[287] 

65. Economic development must remain under man’s determination and must not be 

left to the judgment of a few men or groups possessing too much economic power or of 

the political community alone or of certain more powerful nations. It is necessary, on 

the contrary, that at every level the largest possible number of people and, when it is a 

question of international relations, all nations have an active share in directing that 

development. There is need as well of the coordination and fitting and harmonious 

combination of the spontaneous efforts of individuals and of free groups with the 

undertakings of public authorities.  

[288] 

Growth is not to be left solely to a kind of mechanical course of the economic activity 

of individuals, nor to the authority of government. For this reason, doctrines which 

obstruct the necessary reforms under the guise of a false liberty, and those which 

subordinate the basic rights of individual persons and groups to the collective 

organization of production must be shown to be erroneous.
4
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Citizens, on the other hand, should remember that it is their right and duty, which is 

also to be recognized by the civil authority, to contribute to the true progress of their 

own community according to their ability. Especially in underdeveloped areas, where 

all resources must urgently be employed, those who hold back their unproductive 

resources or who deprive their community of the material or spiritual aid that it needs-

saving the personal right of migration-gravely endanger the common good.  

[290] 

66. To satisfy the demands of justice and equity, strenuous efforts must be made, 

without disregarding the rights of persons or the natural qualities of each country, to 

remove as quickly as possible the immense economic inequalities, which now exist and 

in many cases are growing and which are connected with individual and social 

discrimination. Likewise, in many areas, in view of the special difficulties of 

agriculture relative to the raising and selling of produce, country people must be helped 

both to increase and to market what they produce, and to introduce the necessary 

development and renewal and also obtain a fair income. Otherwise, as too often 

happens, they will remain in the condition of lower-class citizens. Let farmers 

themselves, especially young ones, apply themselves to perfecting their professional 

skill, for without it, there can be no agricultural advance.
5
  

[291] 

Justice and equity likewise require that the mobility, which is necessary in a developing 

economy, be regulated in such a way as to keep the life of individuals and their 

families from becoming insecure and precarious. When workers come from another 

country or district and contribute to the economic advancement of a nation or region by 

their labor, all discrimination as regards wages and working conditions must be 

carefully avoided. All the people, moreover, above all the public authorities, must treat 

them not as mere tools of production but as persons, and must help them to bring their 

families to live with them and to provide themselves with a decent dwelling; they must 

also see to it that these workers are incorporated into the social life of the country or 

region that receives them. Employment opportunities, however, should be created in 

their own areas as far as possible.  

[292] 

In economic affairs which today are subject to change, as in the new forms of industrial 

society in which automation, for example, is advancing, care must be taken that 

sufficient and suitable work and the possibility of the appropriate technical and 

professional formation are furnished. The livelihood and the human dignity especially 

of those who are in very difficult conditions because of illness or old age must be 

guaranteed.  

[293] 

73. In our day, profound changes are apparent also in the structure and institutions of 

peoples. These result from their cultural, economic and social evolution. Such changes 

have a great influence on the life of the political community, especially regarding the 

rights and duties of all in the exercise of civil freedom and in the attainment of the 

common good, and in organizing the relations of citizens among themselves and with 

respect to public authority.  

[294] 

The present keener sense of human dignity has given rise in many parts of the world to 

attempts to bring about a politico-juridical order which will give better protection to the 

rights of the person in public life. These include the right freely to meet and form 

associations, the right to express one’s own opinion and to profess one’s religion both 
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publicly and privately. The protection of the rights of a person is indeed a necessary 

condition so that citizens, individually or collectively, can take an active part in the life 

and government of the state. 

Along with cultural, economic and social development, there is a growing desire 

among many people to play a greater part in organizing the life of the political 

community. In the conscience of many arises an increasing concern that the rights of 

minorities be recognized, without any neglect for their duties toward the political 

community. In addition, there is a steadily growing respect for men of other opinions or 

other religions. At the same time, there is wider cooperation to guarantee the actual 

exercise of personal rights to all citizens, and not only to a few privileged individuals.  

[296] 

However, those political systems, prevailing in some parts of the world are to be 

reproved which hamper civic or religious freedom, victimize large numbers through 

avarice and political crimes, and divert the exercise of authority from the service of the 

common good to the interests of one or another faction or of the rulers themselves.  

[297] 

There is no better way to establish political life on a truly human basis than by 

fostering an inward sense of justice and kindliness, and of service to the common good, 

and by strengthening basic convictions as to the true nature of the political community 

and the aim, right exercise, and sphere of action of public authority.  

[298] 

75.[…]Citizens must cultivate a generous and loyal spirit of patriotism, but without 

being narrow-minded. This means that they will always direct their attention to the 

good of the whole human family, united by the different ties which bind together races, 

people and nations.  

[299] 

76. It is very important, especially where a pluralistic society prevails, that there be a 

correct notion of the relationship between the political community and the Church, and 

a clear distinction between the tasks which Christians undertake, individually or as a 

group, on their own responsibility as citizens guided by the dictates of a Christian 

conscience, and the activities which, in union with their pastors, they carry out in the 

name of the Church.  

[300] 

The Church, by reason of her role and competence, is not identified in any way with 

the political community nor bound to any political system. She is at once a sign and a 

safeguard of the transcendent character of the human person.  

[301] 

The Church and the political community in their own fields are autonomous and 

independent from each other. Yet both, under different titles, are devoted to the 

personal and social vocation of the same men. The more that both foster sounder 

cooperation between themselves with due consideration for the circumstances of time 

and place, the more effective will their service be exercised for the good of all. For 

man’s horizons are not limited only to the temporal order; while living in the context of 

human history, he preserves intact his eternal vocation. The Church, for her part, 

founded on the love of the Redeemer, contributes toward the reign of justice and 

charity within the borders of a nation and between nations. By reaching the truths of 

the Gospel, and bringing to bear on all fields of human endeavor the light of her 

doctrine and of a Christian witness, she respects and fosters the political freedom and 
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responsibility of citizens.  

The Apostles, their successors and those who cooperate with them, are sent to 

announce to mankind Christ, the Savior. Their apostolate is based on the power of God, 

Who very often shows forth the strength of the Gospel on the weakness of its 

witnesses. All those dedicated to the ministry of God’s Word must use the ways and 

means proper to the Gospel which in a great many respects differ from the means 

proper to the earthly city.  

[303] 

There are, indeed, close links between earthly things and those elements of man’s 

condition which transcend the world. The Church herself makes use of temporal things 

in so far as her own mission requires it. She, for her part, does not place her trust in the 

privileges offered by civil authority. She will even give up the exercise of certain rights 

which have been legitimately acquired, if it becomes clear that their use will cast doubt 

on the sincerity of her witness or that new ways of life demand new methods. It is only 

right, however, that at all times and in all places, the Church should have true freedom 

to preach the faith, to teach her social doctrine, to exercise her role freely among men, 

and also to pass moral judgement in those matters which regard public order when the 

fundamental rights of a person or the salvation of souls require it. In this, she should 

make use of all the means-but only those-which accord with the Gospel and which 

correspond to the general good according to the diversity of times and circumstances.  

[304] 

While faithfully adhering to the Gospel and fulfilling her mission to the world, the 

Church, whose duty it is to foster and elevate
9
 all that is found to be true, good and 

beautiful in the human community, strengthens peace among men for the glory of 

God.
10

  

[305] 

79. ... Contemplating this melancholy state of humanity, the council wishes, above all 

things else, to recall the permanent binding force of universal natural law and its all-

embracing principles. Man’s conscience itself gives ever more emphatic voice to these 

principles. Therefore, actions which deliberately conflict with these same principles, as 

well as orders commanding such actions are criminal, and blind obedience cannot 

excuse those who yield to them. The most infamous among these are actions designed 

for the methodical extermination of an entire people, nation or ethnic minority. Such 

actions must be vehemently condemned as horrendous crimes. The courage of those 

who fearlessly and openly resist those who issue such commands merits supreme 

commendation.  

[306] 

84. In view of the increasingly close ties of mutual dependence today between all the 

inhabitants and peoples of the earth, the apt pursuit and efficacious attainment of the 

universal common good now require of the community of nations that it organize itself 

in a manner suited to its present responsibilities, especially toward the many parts of 

the world which are still suffering from unbearable want.  

[307] 

To reach this goal, organizations of the international community, for their part, must 

make provision for men’s different needs, both in the fields of social life-such as food 

supplies, health, education, labor and also in certain special circumstances which can 

crop up here and there, e.g., the need to promote the general improvement of 

developing countries, or to alleviate the distressing conditions in which refugees 
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dispersed throughout the world find themselves, or also to assist migrants and their 

families.  

Already existing international and regional organizations are certainly well-deserving 

of the human race. These are the first efforts at laying the foundations on an 

international level for a community of all men to work for the solution to the serious 

problems of our times, to encourage progress everywhere, and to obviate wars of 

whatever kind. In all of these activities the Church takes joy in the spirit of true 

brotherhood flourishing between Christians and non-Christians as it strives to make 

ever more strenuous efforts to relieve abundant misery.  

[309] 

87. International cooperation is needed today especially for those peoples who, besides 

facing so many other difficulties, likewise undergo pressures due to a rapid increase in 

population. There is an urgent need to explore, with the full and intense cooperation of 

all, and especially of the wealthier nations, ways whereby the human necessities of 

food and a suitable education can be furnished and shared with the entire human 

community. But some peoples could greatly improve upon the conditions of their life if 

they would change over from antiquated methods of farming to the new technical 

methods, applying them with needed prudence according to their own circumstances. 

Their life would likewise be improved by the establishment of a better social order and 

by a fairer system for the distribution of land ownership.  

[310] 

Governments undoubtedly have rights and duties, within the limits of their proper 

competency, regarding the population problem in their respective countries, for 

instance, in the line of social and family life legislation, or regarding the migration of 

country-dwellers to the cities, or with respect to information concerning the condition 

and needs of the country. Since men today are giving thought to this problem and are 

so greatly disturbed over it, it is desirable in addition that Catholic specialists especially 

in the universities, skillfully pursue and develop studies and projects on all these 

matters.  
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